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Peace and Reconciliation in Ethiopia: The Essential Preconditions
Some Preliminary Observations
Introduction: The concept and practice of reconciliation is deeply rooted in the ideology and practice of Indigenous processes and practices of peacemaking. More recently, it has been conceived of as a method of healing the wounds of past harm done as a result of oppressive policies by past government(s).  Such negative policies may include a broad range of hostilities which may include sustained abuse of power, which leads to the infliction of violence, discrimination, deprivation, and exploitations with respect to cultural and material aspects of a targeted group(s) within a modern state system. The practice of peace building and reconciliation has been promoted by the international community since the end of the Cold War, which was the period when a number of cases of violent intergroup conflicts erupted around the world.
The meaning of peace: At this juncture, it is useful to digress, though briefly, and address the concepts represented by two critical terms – peace and reconciliation. The conception of peace has gone through some fundamental evolution over last several decades as a result of intellectual contribution of Johan Galtung, a distinguished scholar in the field of peace studies, who, in his pioneering work, published in 1969, challenged the traditional conception of peace. In his 1969 article in Peace Research Journal, published by University of Oslo, Galtung proposed the idea of two types of peace. The first type of peace, according to Galtung, is where violence and war are absent. However, he correctly pointed out that in this negative peace, domination, discrimination, and other forms of mistreatments may still prevail. The second type of peace is where human relations are improved through better communication, peace education, international cooperation, dispute resolution through mutual understanding, arbitration, conflict management, etc. are practiced. According Galtung, this type of relationship constitutes positive peace. 
Galtung, in his later writings, added two more critical concepts regarding his thesis with respect to social conflicts, which may persist in a social system, causing harm. The first concept was the notion of structural violence. The concept of structural violence moves the focus of analysis away from the actor-oriented consideration to the social system-oriented analysis, where conflict takes place; thus, the concept of structural violence proposes that a conflict in a particular social conflict system may be driven by the oppressive and unjust social structure. According to Galtung, the actor simply carries out what a given structure dictates. The second theoretical construct added by Galtung was the notion of cultural violence. Simply stated, the concept of cultural violence refers to a cultural system where violence is legitimized through belief system, ideology, language, arts, etc.
The concept of negative and positive peace is relevant to the situation in Ethiopia. Simply stated, Ethiopia is a classical empire where the imperial structure is predicated on two categories of human population – the super-ordinate segment and subordinate segment(s). History instructs us that the Ethiopian system perpetrated sustained physical and cultural violence against the nations of the South. In addition, the imperial system in Ethiopian Empire is anchored on feudal tradition where the central paradigm is vertical – you either rule the subjects with brutal force, or the ruled has to submit to ruling authority out of sheer fear. In the Abyssinian world view there is no concept of parallel relationship. Definitely, this social order still exists in Ethiopia at the present time. Persistent violence, wars and coercive actions have manifested themselves over the last century. Thus, the system has not allowed even for the negative peace to take place.
 Thus, in this paper, I have embraced the notion of positive peace, as conceptualized by Johan Galtung, as a desirable and meaningful goal of promoting peace in Ethiopia. 

Reconciliation: The next term we need define is reconciliation. Macmillan Dictionary defines reconciliation “as a way of making it possible for ideas, beliefs, needs, etc. that are opposed to each other exist together”. The definition by the Truth and Reconciliation Commission of Canada provides a more clear and relevant conceptualization relative to the principle of reconciliation. It states:
Reconciliation is about establishing and maintaining a mutually respectful relationship between Aboriginal people and non-Aboriginal peoples in the country. In order for that to happen, there has to be the awareness of the past, an acknowledgement of the harm that has been inflicted, atonement for the causes, and action to change behavior. (As in Indigenous Corporate Seminar on website).
Broadly conceived, the following critical elements (steps) must occur in the social and political system in order for peace and reconciliation processes to be successful: 
(1) Develop a vision of an interdependent and shared society;
(2) Acknowledge and deal with wrong deeds in the past;
(3) Work vigorously to create the necessary conditions to build and enhance positive relationships;
(4) Create and promote substantial changes (transition) in the culture and attitude between the members of the oppressed community (ies) and the members of the dominant community (ies);
(5) Meaningfully and seriously address the economic conditions and political structure, which contributed to the conflicts in firsts place. (Note, these concepts are modified versions of concepts shared by Brandon Hamber and Grainne Kelly, 2004). 
It is significant to point out the above described concepts are present in the indigenous system(s) of peacemaking. Briefly, there are three imperatives in indigenous processes of peacemaking. The first imperative is that the power which had caused the harm has to acknowledge and take responsibility for the wrong done and seek forgiveness. The second imperative is that the aggrieved part(ies) has to forgive the aggressive party. The third imperative is that reconciliation has to occur so that the parties in a given conflict(s) can build new and positive relationship. 
There are some cases where reconciliation processes have been practiced [relatively] successfully and other cases where these processes have been undermined due to the lack of the presence of appropriate and adequate pre-conditions in the state system (I will discuss about these later in the paper). In this paper, I will discuss, though briefly, some basic, essential preconditions, which should exist in the social and political environment for a successful peace and reconciliation. Then, I will provide three examples where the tradition and practice of reconciliation has been applied and achieved relative successes, followed by a discussion of two cases where the practice of reconciliation has been undermined, leading to a substantial failure, and causing further conflicts. Finally, I will examine and apply the concepts of peace and reconciliation, as conceptualized by scholars and practitioners, with respect to the current situation in Ethiopia. 

Preconditions for a successful application of the concept of Peace & Reconciliation 
There are a number of essential preconditions that must exist in order for the ideology/practice of reconciliation and peace to succeed. Most of these are connected to the state system and are particularly important when past and current abuses occurred leading to serious mistreatment of targeted members of the population. This mistreatment may include discrimination, deprivation, and violence against the targeted population(s). The preconditions considered essential for the process of peace and reconciliation to succeed are described below:
1. There should be a new political order in a state where systematic violation of basic right of a given group(s) have occurred;
2. A democratically elected government should be in place, one which is committed to the principle of equal treatment and justice for all identity group(s) and individual rights in the political system;
3. Hostile activities (discrimination, deprivation, violence) against the targeted group(s) must have ceased;
4. The oppressed group(s) must agree to participate in the process of peace and reconciliation;
5. The aggrieved party must be allowed to present itself in its own terms;
6. There must be a thorough investigation regarding past abuses/mistreatment (discrimination, deprivation, violence (etc.) 
7. Such investigation should be done by an independent and credible agency/ actor(s) regarding the past wrong doings by the previous government(s);
8. The oppressed/aggrieved group(s) should be allowed to participate in the process of the investigation (as stated in section 5); they should be allowed to tell their story in their own terms;
9. There should be fair and free forums for the oppressed to articulate their grievances;
10. There should be acknowledgement and admission of wrong doing by the new government; 
11. The new government should ask for forgiveness regarding the past wrong doings and promise and demonstrate genuine commitment to new and positive relationship;
12. There must be some form of reparation regarding the past exploitation, deprivation as a result of past discriminatory policies;
13. The aggrieved party should give forgiveness for the past wrong doing and embrace the new opportunity to lead a positive life in the state system;
14. The new government must demonstrate its commitment for equal treatments of the people(s) in the concerned state system;
15. The new government should commit itself to the principle of respecting cultural diversity among the population(s) in the state system;
16. There should be an appropriate and positive intellectual environment which can contribute to the knowledge and understanding of the past wrong doings and engage in the creation of new vision and opportunity for democratic principles and co-existence and collaboration among groups within the state system;
17. The international community must participate and support the process of reconciliation;
18. The media should be involved in covering and enlightening the population of the concerned state and beyond.
19. Cases where the process of peace and reconciliation has succeeded (there must be an emphasis here that successes regarding the result of peace and reconciliation is a relative condition). 
In the next paragraphs, I will explore, though briefly, three cases where peace and reconciliation has had relative success.

1. Peace and reconciliation in South Africa: Truth and Reconciliation Commission (TRC)

A peace and reconciliation process took place in South Africa after the Apartheid system was abolished and after democratization which led to the presidency of Nelson Mandela occurred. According to observers close to the scene with respect to the South African situation, there was a serious debate between Bishop Desmond Tutu and the African National Congress (ANC) regarding the post-Apartheid South Africa. The critical question was, what was to be done regarding the past abuses during the Apartheid regime and what should be done regarding the future of South Africa, which has a diverse population. The ANC proposed to pursue justice; however, Bishop Tutu argued that they should pursue reconciliation. Subsequently the ANC agreed to go along with the proposition of reconciliation. Bishop Tutu was assigned to undertake the task of peace and reconciliation. 
It is significant to emphasize that Bishop Tutu was/is an ordained clergy in the Anglican Church. He was the Archbishop of Johannesburg in South Africa at the time, which is significant because the basic concept of forgiveness and reconciliation is rooted in the Christian theological tradition. More significantly in this context, Tutu was an African who had been exposed to the indigenous African form of peacemaking, where reconciliation features prominently. He blended elements from these two traditions to conceptualize his ideas of peace and reconciliation in post-Apartheid South Africa.
The creation of the Truth & Reconciliation (TRC) in South Africa
Thus, under Bishop Tutu’s leadership the Truth and Reconciliation Commission (TRC) was created. He and his team led a thorough investigation relative to the past abuses under the Apartheid regime. Tutu convinced the Mandela government that those who had abused the citizens of South Africa should be given an opportunity to confess their abuses at a forum and seek forgiveness, and such individuals should seek amnesty. The Mandela government agreed on this principle relative to the necessary provision for those who would seek amnesty. Subsequently, Bishop Tutu led the public hearings, where the individuals who had experienced abuses under the Apartheid system came forward and testified before the TRC. Also, those who applied for amnesty were invited to confess their miss-deeds in the public forum. The process was broadcast on live TV in South Africa and beyond, carried live by ABC. 
The TRC process received considerable support from the intellectual segment in South Africa. Historically, there were/are three distinct white communities in South Africa: (1) the Afrikaners (majority), which was very conservative and supporter of the Apartheid policies; (2) the English colonial settlers -this segment, although benefited from the Apartheid system, it was more lenient than the Africkaners; and (3)   the Jewish group, which was much more vocal in opposition against the Apartheid system. Several opponents of the Apartheid system (attorneys, academics, politicians in the parliament) who rallied against the Apartheid system, originated from this community. During the TRC process, many Jewish intellectuals welcomed and supported the TRC efforts. In addition, the academic community supported the efforts to improve working relations between various identity groups during the post-Apartheid South Africa. 
By several accounts, the TRC in South Africa was considered a successful example of peace and reconciliation. One of its major achievements was that it informed/ educated the public (black and white) in South Africa regarding the serious level of atrocities, which had taken place during the Apartheid regime. The TRC in South Africa became a sort of model for other cases dealing with similar situations.  However, the TRC has its criticisms. One of the central themes of the critiques against TRC, was that the reconciliation was done at the expense of economic justice. The critiques in this area pointed out that the white community still remained in control of the economy.
2. Gagaca in Rwanda (the term Gacaca means justice among the grass). 
After the genocide in Rwanda in 1993, the Tutsi led government was confronted with a critical question, which was, what should be done about the past (i.e. the genocide) in Rwanda and how they should go forward. The government was specifically concerned about the high number of people who had participated in the genocide, who then filled the over-crowded jails. The government did not have the resources to pursue the legal process which would have taken so many years. Thus, the government decided to use the Gacaca process, which is an indigenous form of peacemaking. The basic steps in running the Gacaca were a) those who had committed crimes of killing Tutsis during the genocide should confess their criminal acts in a village where they had committed the killings, and b) the concerned community could hear or bear witness and forgive them. The process worked well to some extent, and as a result the concerned communities were able to come together and move forward.
 The Gagaca process has received mixed reviews. On the positive side, it has been suggested that the process was quick in dealing with the crisis at hand, and also, it involved local communities, which made the process more meaningful culturally. On the negative side, some claimed that there were inadequate provisions regarding the protection of the accused; there was also a claim that the judges who conducted Gacaca process were not trained sufficiently to undertake this critical task. My own critique is the process was dominated by the Tutsis bureaucrats; I thought that it would have been much richer if the process had been run by indigenous elders. Such an approach would have made the process much richer and much more authentic. 
3. The Truth and Reconciliation Commission of Canada
The Truth and Reconciliation Commission of Canada, sponsored by the Canadian Federal Government was organized by representatives of survivors of the Indian Residential Schools after the settlement regarding the harms done to the involved children and their families, was approved. The Truth and Reconciliation Commission was officially established in June 2008, and lead by Justice Murray Sinclair, an indigenous man with a long history of service. The purpose of the TRC was to examine the history and lasting impacts of the Canadian residential school system on indigenous students and families. Briefly, the Canadian government, in collaboration with various Christian Churches such as Anglican and Roman Catholic, recruited some 150,000 students to enter boarding schools, taking them away from their families and cultures, all in the name of “education”.  Those students were brain washed and forced to changed their identity and become “true Canadians”, and many were overtly physically, sexually, and emotionally abused in the process. It is a classic case of assimilation, and is noted by the Commission as “cultural genocide” (TRC 2015). The Commission released its report, with 94 recommendations for actions, in June 2015. When the report was issued, Mr. Stephan Harper, the Prime Minister of Canada at the time apologized on behalf of the Canadian people to the indigenous communities in Canada. In 2015, The National Center for Truth and Reconciliation (NCRTR) was established at University of Manitoba, in Winnipeg, Manitoba, where I was teaching at the time. When the new Liberal government was elected in October 2015 under the leadership of Justin Trudeau, the new Prime Minister vowed to implement the recommendations of the reconciliation commission.
In general, there was/is strong support from academics and the media regarding the TRC in Canada. Of course, Canada is a democratic society, where the government is stable and where the rule of law is central to the governance. Many believe that the process of the TRC was successfully carried out over the years that it was in process. However, there are still several problems in the relations between the white Canadian society and the indigenous communities in Canada. The economy is still controlled by the white community. The population of the indigenous community in Canada is very small [only four percent]. Therefore, they are too small in number to make a difference in the realm of politics. Also, since they are spread all over Canada, and they are unable to leverage their size to gain some political benefits. Indeed, the critics of the Truth and Reconciliation process of Canada have pointed out that one limitation of the process was that the Commission did not include in its investigation the broader impact of colonization on the indigenous communities in Canada.
Cases of failed reconciliation processes
In the next paragraphs, I will discuss briefly two cases where the processes of peace and reconciliation has failed to achieve its stated goals which were to bring peace to the affected communities.
(1) Zimbabwe
 Zimbabwe had been ruled by Robert Mugabe from the time of independence. 
He ruled the country with an iron hand, and atrocities were meted against his opponents. There were gross human rights violations under his rule.  In 2013 the National Peace and Reconciliation (NPRC) was created to deal with conflict in Zimbabwe. Under intense pressure from political activists and the international communities, Mugabe agreed to share power with the opposition. As a result, Mr. Morgan Tsvangirai became Prime Minister. During that period, there were some positive gestures by Mr. Mugabe to open the political processes. There were efforts by some peace activists inside and outside Zimbabwe who labored intensely to make peace in Zimbabwe. Subsequently, they projected those gestures by Robert Mugabe as a period of Transitional Justice. However, these efforts failed partially due to the fact that Mugabe never intended to share power with the opposition parties and he marginalized the Prime Minister which led to Mr. Tsvangirai’s resignation as Prime Minister, and the persecution against the opposition parties continued. 
The peace and reconciliation efforts in Zimbabwe eventually fell apart without achieving any meaningful results. There were no free and fair elections. Mugabe stayed in power until he was removed by the military coup in 2017. The academic community in Zimbabwe was controlled by his cronies. Mugabe never allowed for the international communities, except for South Africa to be involved to deal with the crisis. He specifically campaigned against the involvement of the West.

2. 	The Democratic Republic of Congo
 The Democratic Republic of Congo (DRC) descended into civil war, after the fall of Mobutu Sese Seko, who had ruled Zaire for some 30 years until he was ousted in 1997. The entire population was traumatized as a result of lawlessness and the sustained intergroup conflicts, which led to the death of some 5 million people over a period of 20 years. There were some efforts to promote peace and reconciliation in DRC. In 2003 The Truth and Reconciliation Commission (TRC) was formed. However, the efforts fell apart due to several factors. First, there were too many political actors in the conflict universe in DRC. Second, there was external intervention to keep DRC divided and weak. More specifically, the involvement of the Tutsi government in Rwanda sided with the Tutsis ethnic group in the conflict. More importantly the Paul Kagame government wanted the DRC to remain weak so that it could control the internal dynamics in that country.
Resource rich Western powers who sided with the regime of Mobutu during the Cold War, were not willing to be involved in reconciliation processes due to the fact that, DRC was no longer considered a strategic asset to their national interests after the end of the Cold War (citation). The academic community in DRC was not strong enough to contribute to the peace process and the country lacked strong free media. The Truth and Reconciliation in DRC ended in 2007 without any significant achievement in bringing peace to that country. Therefore, the process of peace and reconciliation in DRC was considered a failure.

I. Implications for the current situation in Ethiopia.
The situation in Ethiopia is very complicated due to a variety of reasons. First, the Empire is comprised of about 80 ethnic groups. The ethnic groups in the South (including the Oromo nation) were incorporated into the Empire through genocidal wars. The imperial system abused them and exploited their resources extensively. For more than a century, there were well-documented and sustained gross human rights violations against the Oromo people. Second, the elite in the Habesha community (Amahras and Tigreans) have been divided for some time and this led to destructive conflict over issues relating to power. Since the 13th century, the Amharas emerged as the dominant group within the Abyssinian core. Third, there has been class struggle led by the educated people within the community, which in part, led to the 1974 revolution, resulting in the dethroning of Emperor Haile Selassie and the demise of the aristocracy. Fourth, the Dergue, which rose to power after the fall of Emperor Haile Selassie, was not willing to resolve, in any meaningful manner, the nationality question. Thus, there were six ethnic groups (including the Oromos) under the leadership of OLF, which engaged in conflict against the Dergue. It was during the rule of the Dergue that several nationality-based armed struggles commenced. The most significant liberation fronts were: (1) the Eritrean People’s Liberation Front (EPLF), (2) the Tigean People’ Liberation Front (TPLF), (3) the Oromo Liberation Front (OLF). The Liberation forces led by EPLF and TPLF led to the demise of the Dergue in 1991; this development led to the fall of Amhara power. Fifth, the TPLF introduced significant policies with respect to the nationality concerns. For example, it introduced an ethnic based federal system, a policy which gave more space for the various nationality groups to enhance their cultures and reinforce their damaged identity since the time of the conquest by Emperor Menelik.  For example, it allowed the different ethnic groups to use their own languages for teaching. It is as a result of this policy that the Oromos introduced writing in Afan Oromo, using Qube (a modified Latin alphabet). 
However, the TPLF controlled the political process from the top, and exploited the resources from the territories in the South. In particular, the TPLF leadership introduced a draconian policy known as the Master Plan, which envisioned the annexation of Oromo territories surrounding Fininne (Addis Ababa), which led to Oromo revolt, spearheaded by the brave Oromo Qeerros. In due course, the TPLF emerged to become a brutal regime, which exploited resources from the South and inflicted gross violations of human rights against members of other nationalities. In February 2018, the TPLF rule ended, when Prime Haile Mariam Daselgn resigned as the Prime Minister. 

The rise of Dr. Abiy Ahmed as Prime Minister:
The rise of Dr. Abiy to the pinnacle of power in the Ethiopian Empire is a unique event for several reasons: (1) His father is an Oromo (a Muslim) from Jimma and his mother is an Amhara (an Orthodox Christian). (2) He speaks three languages (Afan Oromo, Amharic, Tigrina). (3) He identifies himself an Oromo. (4) He was an influential member of the Oromo Democratic Organization (OPDO). With the resignation of Haile Mariam, there were serious concerns that the situation in Ethiopia could lead to the disintegration of the Ethiopian empire state. The U.S. Ethiopia’s deus ex-machina, urged the TPLF to allow an Oromo to be selected to become the new Prime Minister. As a result, Abiy was selected by the TPLF parliament as the new Prime Minister. 
Some positive policies and actions by Prime Minister Abiy:
Upon his selection as the new Prime Minister, Dr. Abiy introduced some positive policies which provide hope for a lasting peace in Ethiopia. Below is a list of the actions associated with the policy changes by the Prime Minister:
(1) Thousands of prisoners which had been languishing in dirty jails under TPLF rule were released;
(2) Political actors [who were in opposition to the government) were allowed to speak freely;
(3) Previously exiled political groups (OLF, Ginbot 7, the Ogaden National Liberation Front) were allowed to return to Ethiopia and pursue their political objectives in Ethiopia;
(4) In his acceptance speech at the Parliament, Abiy acknowledged that the previous government (the TPLF regime) was the source of real terrorism;
(5) Abiy introduced a policy which promoted freedom of speech;
(6) Government records of thousands of names, which had been designated as terrorists by the TPLF regime were erased from government records;
(7) Individuals who had been exiled were invited to come back to Ethiopia and work on their political agenda; 
(8) Abiy promised to hold free and fair elections. He appointed a former judge, (Birtukan Midhesaa) who was in exile during the TPLF regime, to serve as the Chair of the National Election Board.
(9) Women were promoted to high positions (e.g. half of Abiy’s cabinet is comprised of women).
(10)  Abiy made peace with the neighboring countries (e.g. Eritrea, Somalia);
(11)  Abiy has openly stated the need to engage in forgiveness and reconciliation.
(12) He has created a department of Peace at cabinet level.
(13) He has created a Reconciliation Commission.
Forces which influenced Prime Minister Abiy’s positive policies
At this juncture, it is instructive to point out the forces which had influenced Dr. Abiy regarding his positive policies [as discussed above]. There were primarily three forces, which contributed to his thinking with respect to his declared positive policies in the post-TPLF era. First, critical sources of positive polices came from the Lamaa Team. Briefly, the Lamaa Team was comprised of individuals within the Oromo People’s Democratic Organization (OPDO) who responded more positively to the Oromo protest, spearheaded by the Oromo Qeerros (brave, unmarried young activists). Lamaa Magerssa, a member of OPDO emerged as a leader of this group. Briefly, Lamaa argued that the government must stop attacking individuals and groups who were protesting against unjust system. In addition, he reached out to the Amhara activists with the goal of overcoming the divide and rule tactic(s) which the TPLF was using; he wanted to create a more unified front against the TPLF regime.  Abiy was also a member of this group. The second source of influence on Abiy’s thinking was the Qeerro movement which evolved in Oromo opposition to the Draconian policy, known as Master Plan which envisioned annexing the Oromo territories surrounding Finfinne (Addis Ababa). In its protest against the said policy, the Qeerros targeted the OPDO members whose activities included burning the houses and other forms of attacks against the OPDO members. Lamaa decided to side with the cause of the Qeerros and advocated for the EPRDF to halt the Master Plan. 
The third source of influence regarding Abiy’s positive policy was the EPRDF itself. As the intergroup conflicts escalated against its policies relative to the Master Plan, it highlighted the crisis resulting from a minority government’s negative policies. More specifically, Prime Minister Haile Mariam Daselegn announced a set of new policies to ease the escalating intergroup tensions; however, he felt that someone else better suited to deal with the reform process should become the new Prime Minister and he subsequently resigned from that position. These sets of events propelled Abiy to power, as the new Prime Minister. It was assumed/expected that Abiy would bring positive changes in Ethiopia. Thus, we can argue that Abiy’s positive policies were as a result of the general social and political environment which was crying out for constructive change to end the escalating intergroup conflicts.


Contradictions: Some negative policies/actions under the rule of Prime Minister Abiy
As time went on, Dr. Abiy became more authoritarian and unresponsive to the nationality question. Below are policies and practices under his administration, which have had negative consequences with respect to the nationality question:
(1) He surrounded himself with Amhara advisors and embraced the classically ethiopianet position with respect to the future of Ethiop. Ethiopanism is essentially the Amhara view of Ethiopia, which has evolved since 13th century. It is a doctrine which advocates central control from the top, suppressing the identity and aspirations of the other nationalities; it is a doctrine which advances a view the essentiality of the Ethiopian state, and the view that it must be kept together at any cost;  
(2) He declared that he wanted to restore Ethiopia to its ‘past glory’; this policy direction embraces the Amhara version of Ethiopia (this is what I call the Mythical Ethiopia – Ethiopia which never existed in reality); 
(3) He transformed the Menelik Place into a national Park [named it Unity Park].  
(4) This was deeply offensive to many nationality groups in the south who view Emperor Menelik as a colonial master, who brutally conquered them and introduced the Naftgna Systen (colonial settler system) and denigrated their cultures.
(5) Abiy has unilaterally abolished the Ethiopian People’s Revolutionary Democratic 
Front (EPRDF);
(6) He unilaterally has created Prosperity Party (PP);
(7) He has placed western Oromia under military command; 
(8) He has allowed/instructed the military to attack Oromo freedom fighters in Wollega, Borana, Guji, and Wollo regions;  
(9) Oromos are being attacked [as shifas –rebel in their homeland, Oromia]; there are reports that Oromos are being harassed, tortured, raped, killed, and imprisoned without any specific charges against them;
(10) He has resisted addressing the impending constitutional crisis as a result of the postponement of the federal elections [due to the Coronavirus]; 
(11) He has voraciously opposed the proposal by some opposition parties that there should be a transitional government after the current period of five years expires;
(12)  His relations with the TPLF is deeply hostile and very dangerous;
(13)  He has manifested his hostility toward the federal system;
(14)  He has begun to attack Oromo nationalists such as Jawar Mohamed (in parliament);
(15)  He has attacked intellectuals (e.g. economists, historians) in a public forum;
(16)  He has proposed a policy, which will require Oromo students to learn Amaharic language (de ja vu). 
(17)  He has manifested his hostility toward ethnic group identity, and by extension the basic principle(s) and reality relative to ethnicity-based nationalism. It should be stressed here that ethnic based nationalism is a global phenomenon.
(18) He completely dismissed and shoveled off all the demands of the Qeerroo movement that paved his way (ascendance) to power
(19) He started harassing, intimidating, arresting journalists of independent Media outlets
(20) He started harassing, intimidating, arresting members, supporters and leaders of opposition parties
(21) He disconnected the internet and other means of communication in western Oromia to hide all the crimes committed by the brutal Ethiopian army   
(22) He oversaw the killings and eviction of Oromo students from universities and colleges in Amhara regional state
Can Peace and Reconciliation take place under such negative and unstable social and political environment? 
In my view, the preconditions outlined early in this paper which could support the process of peace and reconciliation in contemporary Ethiopia, do not exist. I wish to point out some missing elements, which are unique to Ethiopia. I will focus on some such impediments relative to the cause of peace and reconciliation.
(1) There is no democratically elected government in place at the present time; this is an absolutely necessary precondition to successfully pursue the efforts of peace and reconciliation;
(2) There are so many actors in the conflict universe at the present time (for example, the Ogadian grievances, the Oromo question, the Tigrean fear against centralization of Ethiopia based on Amhara model, the Sidama issues, the Amhara fear of persecution in the South, etc.);
(3) There are serious concerns (fears) that fair and free elections may not take place under the government of Dr. Abiy;
(4) There is no viable and credible intellectual force in Ethiopia, which could contribute to the process of peace and reconciliation. The feudal culture, which prominently permeates the basic logic in world of ideas, within the Habesha community, is a serious impediment to conducting an honest discourse with respect to the future of Ethiopia.
(5) The external world, particularly the West, is still infatuated with Dr. Abiy, since he was awarded the Nobel Peace Prize in 2019. The West since 16th century has demonstrated that it did not care about social justice in Ethiopia; for example, the West demonstrably looked the other way regarding gross human violations, which occurred under the TPLF rule;
(6) There is no strong opposition force which can credibly persuade Dr. Abiy to pay attention to the deteriorating political situation in contemporary Ethiopia. This is an expressed concern on the part of the members of this forum.

II. The Oromo question
Since this forum was created to advance the Oromo national cause, it is imperative and relevant to explore the nature of the Oromo question in the context of contemporary Ethiopia. By Oromo Question, I am referring to the Oromo legitimate claims (grievances), concerns, needs, and interests. In brief, the Oromo Question can be sub-divided into ten main categories; 
(1) The legitimate grievances for the colonization and subjection over the last 130 years should be addressed. Related, are the gross human rights violations against of Oromo people under the successive Habesha regimes, which require serious attention;
(2) The exploitation of Oromo resources, which has continued up to the time of the Tigrean rule. Among the critical resources is the land confiscated under the scheme of Ye Galla Maret.  Briefly, Ye Galla Maret Policy refers to a doctrine which envisioned that Oromo land can be taken by the government and the government can give such land to the members of ruling class; The government can also take land from the Oromos for its own use. As indicated previously, the Dergue abolished the feudal system and took away land from the absentee land lords. However, the Dergue did not return the confiscated land to the Oromos – it kept it for its own use (see unpublished paper, Tuso (1985), presented at African Studies Association in New Orleans);
(3) The physical and cultural genocide, which has been perpetrated against the Oromo people during successive regimes, needs serious attention; 
(4) Afan Oromo should be one of the languages to be used at the federal level. Also, it should be used state wide. As an example, both English and French are used during deliberations in parliament in Canada; there is no reason why such practice cannot be implemented in Ethiopia;
(5) The ownership of Finfiinne (Addis Ababa) needs to be addressed. Finfinne is a colonial city, which was created by Emperor Menelik; the Oromos who lived on the territory were forcibly evicted so that the emperor could establish his new capital city. The status of Finfinne, a major concern to the Oromo nation, is an issue that should be addressed thoughtfully and intelligently. The ownership of Dire-Dawa, a city also in Oromia, should also be reconsidered;
(6) The desire and expressed interest for self-determination should be respected. Oromos should be granted status similar to Quebec in Canada and Scotland in UK. In both these cases, the concerned nationality is allowed to govern its respective territory. They are also allowed to seek independence through referendum (In Article 39 allows a nation seek to self-determination up separation from Ethiopia); 
(7) The Oromos should be allowed to express their grievances, concerns and interests in writing and public deliberation in relevant forums, without any fear of retaliation; 
(8)	The current military command in Oromia should be lifted without any condition;
(9)	The current military campaign against armed groups in Oromia should be suspended immediately without any condition. The government should engage in dialogue with the armed group(s) with respect to their expressed grievances and needs;
(10)	The government must recognize, in a public manner, the historic critical role the Oromo Qeerros played in ending the oppressive TPLF regime. 

III. Pursuing the process of Peace and Reconciliation in Ethiopia: Opportunities and challenges.

Opportunity: Since Prime Minister Abiy Ahmed has advocated for the principle forgiveness and reconciliation in contemporary Ethiopia, this forum should explore the possibility of the implementation of such a doctrine in practice. Also, the limitations which exist under current conditions in Ethiopia should be recognized and addressed in an objective and rational manner.
Challenges: There are some serious challenges in Ethiopia, at the present time, with respect to the desire and goal of introducing a process of peace and reconciliation. One area of serious challenge is, how can one pursue the goal of peace and reconciliation between the government and one nationality (in this case the Oromos), when there are so many other aggrieved actors in the conflict universe? The other challenges are directly related to the unstable political environment in contemporary Ethiopia (I will explain later in the paper).
Summary and Conclusion:
In this paper, I have addressed the social and political environment in order for peace and reconciliation processes to be successful. With the final focus on Ethiopia, and the contemporary situation, I have provided three relevant examples where the process of peace and reconciliation has had relative success.  In addition, I have also presented, very briefly, two cases where the process of peace and reconciliation failed. I have pointed out the factors which contributed to the difficulties relating to the process of peace and reconciliation in Zimbabwe and the Democratic Republic of Congo.
I have applied the principles, outlined in Section I, related to the process of peace and reconciliation to the current situation in Ethiopia. In this paper, I have articulated the impediments, which will undermine any meaningful efforts to be undertaken regarding the process of peace and reconciliation in Ethiopia. In this context, I have outlined the positive policies introduced by the new Prime Minister and also I have listed the contradictory trends in his policies toward several critical issues, including the nationality question. In particular, I have made some observations regarding Dr. Abiy’s negative policies toward the Oromo nation. In my view, the new trends of the new government, in some respects, are undermining what various nationalities gained under the TPLF regime. Finally, I have addressed eleven issues needing to be addressed relating to the Oromo question, to have true kind of peace and reconciliation. 
The subject of peace and reconciliation is rightly rooted in the ideology and tradition of indigenous processes of peace making. It has evolved so that it can be applicable to serious conflicts caused by intergroup conflicts in the modern state system. The processes of peace and reconciliation are interesting and can be a productive endeavor. These processes, which require a lot of work can make positive contributions in healing deep-rooted conflicts. However, for such process to succeed, the environment in a concerned state system has to be ripe for positive change.
The processes of peace and reconciliation are laborious and thankless a job due to several factors. At this juncture, I wish to discuss, though briefly, some general factors, which could pose difficulties in undertaking peace and reconciliation processes.
1. Imbalance of power: Power is defined as the ability to control events in favor of the party that possessives more power (real or perceived) in the conflict interaction. This condition makes the process of peacemaking more complicated and very difficult.
2. Multi-dimensional conflict: Undertaking the task of peace and reconciliation is more difficult when there are several parties present in the conflict interaction. In general, the parties in conflict present their own issues; when there are more parties [say, more than two] each party naturally will bring its issues to the table. This situation contributes to the escalation of conflict. 
3. The absence of credible and committed [to the cause of peace] leadership in the parties in conflict: In any effort to undertake the efforts of peacemaking, there should be credible and committed leadership for the cause of peacemaking;
4. Incompatible goals: It is very difficult to undertake the processes of peacemaking when there are incompatible goals with respect to the views/interest of the parties in conflict;
5. The intervention by external forces [directly and indirectly]: When there is (are) external actors who are involved in a conflict [for their own interests] with the objective of influencing the direction of a given conflict, it is extremely difficult to achieve success in peacemaking.  
6. The presence of weakness in the opposition party (ies): There must be united, trusted, and credible leadership within the opposing party(ies). At the present time, the Oromo political leadership is divided and weak. Thus, it is unable to present coherent political goals. [This is an expressed concern regarding this matter on the part of the members of this forum].
7. The ripeness of the conditions for peace: In order for peacemaking to succeed the environment relative to a given conflict universe should be ripe for positive change. 
8. The limitation of power relative to the peacemaker:  The parties in conflict control the issues; the peacemaker, or those facilitating, can only control the peace process. This is a serious limitation as to what the peace maker will be able to do in advancing the cause of peace.
9. Face saving: Human beings are psychological animals. In conflict situations they experience fears regarding the intentions of their opponent(s) toward them. More specifically, they feel concerns about how they will be perceived by the opposition party(ies) and their supporters. Thus, they engage in creating mechanisms to protect their self-image. This is known as a face- saving mechanism. In such situations, facts relative to the conflict at hand do not matter; the focus of a given party is to protect its image. Thus, the face-saving mechanism could interfere with the efforts of peace making.
My goal for identifying the above discussed factors is not to suggest that the presence of these factors in the conflict environment should preclude the efforts to peacemaking. Briefly, it is to suggest that the peacemaker has to be aware of the presence of these factors in the conflict environment and of their implications for any form of peacemaking mission.
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